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Sermon: Redemption Through Inclusivity 

By Rabbi Abe Rabinovich, Ph.D.

My dear friends,

On the night of the Seder, as we gather around the table and chant the Haggadah, 
we encounter one of its most well-known passages: the story of the four children—
the wise, the wicked or as I personally prefer to call them - the rebellious child, the 
simple, and the one who does not know how to ask.

At first glance, this section feels like a teaching moment about education—how to 
respond to different personalities. But if we look deeper, it is not just about 
pedagogy. It is about redemption.

Because the Haggadah is not merely telling us how to teach children—it is telling 
us how to reach redemption and who must be present for redemption to happen.

All four.

Not just the wise. 
Not just the engaged. 
Not just the ones who show up ready.

All four children should be sitting at the table.

And that is the first key to redemption.

Redemption Requires Inclusion and if even one child is missing, the story is 
incomplete.

The wise child understands. 
The wicked child resists. 
The simple child wonders. 
And the silent child who doesn’t even know where to begin but they listen in 
silence.
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These are not just four children long ago. They are four parts of our people—and 
four parts within each of us.

There are times when we are wise—curious, committed, searching. 
There are times when we are distant—questioning, even cynical. 
There are times when we feel simple—unsure, just going through the motions. 
And there are times when we are silent—disconnected, unable to even ask.

The Haggadah insists: every one of these voices belongs at the table.

Because redemption is not achieved by perfect people—it is achieved by a whole 
people.

The “wicked” child asks, “What is this service to you?”—excluding himself from 
the community.

And we often read the response as a rejection. But perhaps the deeper message is 
this: the real danger is not that he asks the question.

The danger is that he feels outside.

Redemption cannot come if parts of our people feel excluded, alienated, or written 
off.

If we only make space for the wise child, we lose the others. 
If we silence the difficult child, we lose honesty. 
If we overlook the simple child, we lose humility. 
If we ignore the silent child, we lose the future.

To redeem a people, we must gather them all.

Yet in our generation, we must ask a painful question:

What about the child who is not at the Seder at all?

The Lubavitcher Rebbe, Menachem Mendel Schneerson, OBM, spoke about a 
“fifth child”—the one the Haggadah does not mention.

Not because they are unimportant.
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But because they are absent.

This is the child who has become disconnected—through assimilation, distance, or 
a sense that Judaism is no longer theirs.

This child does not ask a question.

This child is not even in the room.

And perhaps the deepest tragedy is not the wicked child who pushes away—

It is the child who no longer feels any connection at all.

Redemption Cannot Leave Anyone Behind

If the four children represent the diversity within our people, the fifth child 
represents a crisis.

Because how can there be redemption if entire parts of our people are missing?

If we sit at the Seder satisfied that we have answered the wise child and responded 
to the wicked one, but we have not even noticed who is absent—we have 
misunderstood the mission.

The Haggadah teaches us how to speak to those who are present.

The Rebbe challenges us to reach those who are not.

This is why, at the Seder, we open the door for Elijah the Prophet.

Elijah represents the promise of redemption. But what is his role?

We are told in the Haftarah for Shabbat HaGadol, from the prophet Malachi:

“He will turn the hearts of parents to their children, and the hearts of children to 
their parents.” (Malachi 3:23)

Before redemption comes, relationships must be healed.

Not ideology. Not ritual precision. Not even belief alone.

Elijah does not only come to solve theological debates (as the Talmud claims)—he 
comes to repair relationships.
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Between generations. 
Between those who understand and those who don’t. 
Between those who stayed and those who drifted away.

In other words, Elijah’s mission is to bring the four children back into relationship 
with one another.

But most importantly the “fifth child” is exactly the one Elijah is sent to find.

Because redemption begins when hearts turn back toward each other—even after 
long separation.

The wise must listen to the simple. 
The engaged must reach out to the distant. 
The parents must understand their children.

The dissidence child needs to be brought to the table. 
And only when the children feel the hearts of their parents turned toward them.

Only then can redemption begin.

And yet, there is an even more haunting image that we read earlier today in the 
Haftorah—from the prophet Ezekiel (ch. 37).

In his vision of the dry bones, he sees a valley filled with lifeless remains—
disconnected, scattered, without hope.

God asks him: “Can these bones live?”

At first, it seems impossible.

But then something remarkable happens.

The bones come together. 
They are covered with flesh. 
And finally, breath enters them—and they live again.

This is not just a vision of national revival. It is a vision of human restoration.
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Because there are people in our community—perhaps even at our own Seder tables
—who feel like dry bones.

Disconnected. 
Spiritually numb. 
Far from meaning, from tradition, from belonging.

And the message of Ezekiel is clear:

Redemption is not just about freeing the already living—it is about reviving 
those who feel lifeless.

Now we can see how these three ideas are one:

• The four children teach us that everyone must be included.

• Elijah teaches us that relationships must be healed.

• Ezekiel teaches us that the lifeless must be revived.

If even one child is missing, redemption is incomplete. 
If hearts remain divided, redemption is delayed. 
If dry bones remain lifeless, redemption is only partial.

So the question for us is not just how we tell the story.

It is:

• Who is missing from our table—physically or emotionally?

• Which “child” have we given up on?

• Where have relationships grown distant?

• And who around us feels like dry bones?

The work of the Seder is not only to remember the past.

It is to begin the process of redemption in the present.

To invite. 
To listen. 
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To reconnect. 
To breathe life back into one another.

On Pesach we become Elijah 

We open the door wide open.

We expand the table. 
We widen our understanding. 
We create a Judaism that speaks, listens, and welcomes.

If we can bring all five children to the table, 
If we can open the door not just for Elijah, but for each other, 
If we can help even one set of “dry bones” come back to life—

Then we are no longer just remembering redemption.

We are creating it.

May we merit that the day that “He will turn the hearts of parents to their children, 
and the hearts of children to their parents” come speedily and may it be a Pesach of 
real connection, renewal, and redemption.. Amen!
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