AKSE Vayikra 5786

Sermon: Answering the Call
By Rabbi Abe Rabinovich, Ph.D.

In this week’s parasha, we open the Book of Leviticus with a moment that seems

simple, but is actually profound:
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“Vayikra el Moshe...” — “And He (with a capital H) called to Moses...”

Rashi famously points out something unusual: the final letter of the word Vayikra
—the Aleph—is written smaller than the other letters. A miniature Aleph. A quiet
Aleph. A humble Aleph.

Why?
The sages teach that Moses, in his humility, as the Torah tests to it:
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“Now Moses himself was very humble, more so than any other human being on
earth”. (Numbers 12:3). Therefore, he wanted to write “Vayikar” —a word used
when God appears to Balaam, implying something casual, almost accidental. But
God insists: no, this is not, Vayikar—not coincidence. This is a calling. Vayikra—a

deliberate, loving summons.
So a compromise emerges: the word is written fully, but the Aleph is small.
And in that small Aleph lies a powerful spiritual truth.

A call from God is rarely loud. As it says,
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“Come out (God commended Elijah),” He called, “and stand on the mountain
before GOD.” And lo, GOD passed by. There was a great and mighty wind,
splitting mountains and shattering rocks by GOD’s power; but GOD was not in the
wind. After the wind—an earthquake; but GOD was not in the earthquake.
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After the earthquake —fire; but GOD was not in the fire. And after the fire—a soft

murmuring sound.
God is in the “Soft murmuring sound”. (I Kings, 19:11-12)

It does not always come with thunder like at Sinai. More often, it comes like the

Aleph—small, easy to miss, almost silent.
And yet, it is there.

The challenge is not whether God calls.
The challenge is whether we are listening.

The Talmud teaches a striking idea: every single day, a Bas/Bat Kol—a heavenly
voice— goes out across the world, calling to humanity. It cries out, urging us

toward purpose, toward righteousness, toward return. (Ethics of Our Fathers, 6:2)
*Note: How the voice is a feminine voice “Bas/Bat Kol” .

But the haunting question is: Who hears it?

The call is constant.

The response is rare.



We could not hear it because we live in a world of noise —external noise, internal

noise. Distraction, anxiety, ego, busyness.

The Aleph is small because the voice of calling is subtle. It does not overpower us.

It invites us.
And that is by design.

If the call were overwhelming, we would have no choice but to follow. But God
wants something deeper than obedience —He wants response. Relationship.

Willingness.

So the Aleph remains small.

So that we must lean in to hear it.

We may wonder, why was Moses the one who heard Vayikra so clearly?
Because he made himself small.

The miniature Aleph reflects Moses himself —his humility, his openness, his

refusal to let ego drown out the divine voice.
To hear the call, we must become like the little Aleph:
e Less certain of ourselves
*  More open to something beyond us
e  Willing to pause, to notice, to listen
The call of Vayikra is not just for Moses. It is for every one of us.
It may come as:

e A moment of conscience



* A pull toward kindness
e A discomfort with injustice
* A quiet sense that we are meant for more
That is the Bas Kol.
That is the Aleph speaking.
And the question is not: Is God calling?
The question is: Are we responding?
The word Vayikra begins with a call—but ends with a small letter.
Because the greatest spiritual moments are not always the loudest ones.

Sometimes, the most important call you will ever receive...

will sound like a whisper.

And your entire life may depend on whether you choose to hear it.

Immediately after Vayikra, the Torah turns to Korbanot—the sacrificial offerings.
At first glance, this feels like a shift: from a spiritual call to a ritual system.

But in truth, they are the same story.

The Hebrew word Korban comes from the root karov—to come close.

A Korban is not just a sacrifice.

It is a response.

God calls— Vayikra.

And the human being answers — Korban.



Today, we no longer bring offerings on the altar.
Instead, our sages teach that prayer has taken their place.
DURA TTRY T NI7DD 1N 17 13 YW 020

“ Rabbi Yehoshua ben Levi said that the prayers were instituted based on the daily
offerings sacrificed in the Holy Temple”. (Berakhot 26b)

Our daily tefillot—morning, afternoon, and evening —are rooted in the rhythms of

the daily sacrifices.

Each day, we are given multiple moments to respond to the call.
Each Amidah is a Korban.

Each blessing is an offering.

Each Amen is a declaration of attention is a step closer—karov.

But prayer can become routine. Words can become mechanical. The offering can

lose its soul.

And so the question returns:

Are we hearing the call behind the words?
Or are we just reciting them?

This week’s Torah portion teaches us that to truly pray —to truly offer a Korban in

our time—we must recover the small Aleph:
e To pause before speaking
e To listen before responding

e To bring a piece of ourselves, not just our words



When we do that, prayer stops being an obligation...
...and becomes a meeting.

The Torah begins Vayikra with a call.

The Temple responds with offerings.

Our lives continue the conversation.

Every day, a voice calls out.

Every day, we are given the chance to come close.
But the voice is quiet.

The Aleph is small.

So we must make ourselves small enough...

to hear it.

May our prayers become true offerings.
May we learn to quiet ourselves enough to hear the Aleph.

May we have the courage to answer the call. Amen!



